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ART. XIII. — Remarks on the Yih-She, a Historical Work of the
Chinese, in Fifty Volumes, by the Reverend C. GUTZLAFF, of
Canton, Sj-c. fyc. tyc.

Read February 6, 1836.

THOUGH the Chinese never instituted Olympic games, at which their
orators, poets, and historians, might challenge competitors and re-
ceive the applause of the nation — though they never knew that
liberty, which, while disenthralling the human, mind, extends the
sphere of thought and research,—they only want orators, in order to
equal the most celebrated nation of the west, not in classical pro-
ductions, but in prolific and elaborate volumes.

To a European reader, Chinese historical works present few
attractions, if he be not an enthusiastic Sinologue. They are mono-
tonous, intricate, and barren of those events which possess a stirring
interest; yet, when one is acquainted with localities, and deeply
concerned in the rise and progress of so great a nation, — in one
word, if we commence the perusal of the Chinese records with the
patriotic feelings of a Chinaman,—they have inexpressible charms, far
greater than the history of the Peloponnesian war, though traced by
a master hand.

We refrain here from offering any general remarks upon Chinese
history, but confine our notice to one particular work, which we
believe to be little known in Europe.

The- Yih-She QP %*£. or Explanatory History, published
in the ninth year of KANG-HE (A.D. 1670) in fifty volumes. It argues
greatly in favour of a new, rising dynasty, that such a compila-
tion, for it is nothing else, was published so early. It contains the
sayings of the greatest statesmen and sages, so that every Chinese
breast, in perusing it, must be warmed with noble enthusiasm. He
is here taught to despise barbarians as an inferior class of beings,
and to look back with pride on past ages; yet, when he reflects, that
rulers of barbarian origin presented him with these invaluable docu-
ments, he will either bewail the degeneracy of the present generation,
or begin to believe, that other nations can at least appreciate the
treasures of Chinese literature.

It is less the history of human actions than of mind. Instead of
finding here details of wars and bloodshed, as in other historical
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works, we see only the maxims of sages recorded. Tn order to en-«
hance their excellence, they are contradistinguished to the remarks
of parasites and worthless statesmen. But the author of this com-
pilation has wisely abstained from collecting his materials from works
of a later period, when the Chinese ceased to think for themselves,
because their ancestors had arrived at the acme of wisdom. His
extracts, therefore, which he has divided into one hundred and sixty
books, end with the Chow dynasty; for from this moment, as some
admirers of antiquity would make us believe, originality in thinking
and acting ceased, or was unworthy of the notice of the philosopher.
Thus, several centuries before the Christian era, the Chinese, dazzled
by the splendour of the genius of their ancestors, trembled at the idea
of differing from them; improvement was considered as innovation,
and an apparent progress in knowledge, real retrogression.

This work treats of the origin of the world more fully and satis-
factorily than we have met with in any other historical notice; however,
Lee tze and Yhrae nan tze, both of the number of the Shih tsze (ten
philosophers), expatiate upon a subject of which they confessedly know
nothing. The existing chaos, the mutual operations of the Dual prin-
ciple, Yang and Yin, and the readiness with which they explain the
creation of a spiritual and material world, furnish ample proofs of
their inventive genius, which substitutes opinions for facts. But they
are nothing when compared with the whimsical cosmogony of the
Woo Yun leih ne'en ke, which boldly relates, that at the death of
PWAN-KOO, a creature of the Yin Yang, his breath was changed into
wind and clouds; his voice into thunder-peals; his right eye became
the sun; his left, the moon ; his members, the four poles, and the five
mountains; his blood and humours, streams and rivers; his sinews
and arteries, the terrestrial globe ; his flesh, land and acres ; the hair
of his head and whiskers, the stars; the hairs of his skin, plants;
his teeth and bones, metal-rock ; his marrow, pearls and precious
stones; his flowing perspiration, rain ; and the insects which stuck
to his body, the black-haired people (Chinese?) What a worthy
grandsire ! not only the inventor of a pigmy race, but likewise the
progenitor of a world ; and all this not during his life, but after
his death '. But, after a good deal more nonsense, it is consolatory
to read, that YANG-TSZE considers early history as a mere fable.
A series of inventions, from the finding out of fire to the knowledge
of astronomy, is solely ascribed to emperors, whose long-lived reigns
furnished them sufficient leisure for deep research. .That destructive
deluge, however, which the Chinese only record as a fact, without
entering upon its extent and duration, seems to have swept away
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civilisation from the earth. By what manner, however, the sayings
of the antediluvian sages were preserved, they are unable to tell;
yet the Chinese, we believe, of all nations of the world, not only
boast of the longest line of rulers, but also of the most perfect
system of political economy.

Notwithstanding all this, the celebrated YAOU at his accession to
the throne, found the country in a state of barbarism. To reclaim
it from this savage condition, he not only uttered wise maxims, but,
advised by SHAN, a man whom he had raised from the lowest degree,
he took effectual measures to civilise the people, and establish that
constitution, which the Chinese pretend to maintain until now. This
is, then, doubtless the most ancient constitution framed by mortals,
which, after a trial of more than three thousand years, is still con-
sidered the best. It needs neither reform nor revision, but stands
unrivalled as a sacred code, destined to reform all barbarians; and
whilst spreading true civilisation, eradicates all causes of war and
bloodshed.

For the sake of our countrymen, we should wish to copy a good
deal of this stupendous political fabric, in order to benefit Europe by
sage remarks; but, we fear, that, blinded by barbarian conceit, they
would view the best maxims either as commonplace truisms, or con-
sider them as inapplicable to the government of a state.

Religion was, at the same time, not forgotten. Instead of con-
fining the worship to a few single objects, or engrossing the whole
mind by superstition, the founders of the Chinese dynasty placed
heaven and earth at the head of the deities, and embodied rivers,
mountains, valleys, &c. in their demonology. Adding to this a great
many sages and demi-gods, they shewed a formidable host of idols
to the votary ; but, to relieve him from that anxiety which so multi-
farious a service must surely create, their worship consisted in volun-
tary and slight ceremonies, which, in the present age of improvement,
might as well be performed by steam. Yet the knowledge of the
true God was not yet so entirely extinct, that there should not have
been left some faint traces amongst the rubbish of a degraded and
brutish mind. Whoever wishes to know what the Chinese retained of
the patriarchal creed, has only to read the passages in the Yih-She,
which refer to SHANG-TE, the supreme emperor, the most sublime and
impressive of all the ancient writings. The nation would not be in
that degraded condition in which we find it now, if these notions
had been retained ; but, alas ! the officious commentators view this
deity as an indefinable nonentity.

The change of dynasty, called forth by the wickedness of the
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reigning princes, might have furnished a dangerous precedent to each
revolutionary character, to drive the legitimate prince from the
throne, if the Chinese writers had not counteracted the love of inno-
vation. The successors of the great Yu, who constitute the cele-
brated Hea dynasty, had degraded themselves by the lowest vices,
and were, in the eyes of the nation, unworthy of the throne upon which
their hereditary rights had seated them. KEE-WANG, the last of
this line, in whom all the wickedness of his predecessors seemed to
be united, had no redeeming virtue, and could not naturally reign
over a nation, which looked up to YAOU and SHUN as the great
patterns of their princes. CHING-TONG, then a popular character,
and one of the tributary princes, at once resolved to free the nation
from such a monster ; but to do this with good grace, he appeals to
SHANG-TE for the justice of his cause, and first obtains the suffrages
of the people, ere he opposes the legal authority. The Yih-She has
nearly a whole volume upon republioanism, as we would term it. The
new candidate for the crown considers himself as a simple shepherd
of the flock entrusted by SHANG-TE to his care. Though he is re-
sponsible to SHANG-TE for the behaviour of the people, and has to
expiate their sins and transgressions, he is otherwise a mere cipher,
and the people are all in all. Long before the French revolution^
mankind might already have learnt the sovereignty of the people
from the Yih-She, so comprehensive are CHING-TANG'S views upon
it; but when the nation flocked to his standard, and the KEE mer-
cenaries had fled or deserted the royal banner, CHING-TANG is con-
scious that he is a monarch, whose sovereign will must never be dis-
puted. The vicarial office in which he feels himself placed by heaven,
to act as intermediator, not solely for the Chinese, but also for the
barbarians of the whole globe, appears to have been first fully under-
stood by CHING-TANG. Since that, the Chinese emperors have con-
tinually considered themselves as celestial representatives, armed with
the terrible power of executing heaven's vengeance on earth.

One of his long line of successors, WOO-TING, who bewailed the
ruin to which the dynasty of SHIKG or YIN hastened, was anxious to
counteract it; but feeling himself inadequate to such a high task, he
looked for an able coadjutor. He saw a man in a dream, but not find-
ing his resemblance among the crowd of courtiers and ministers, whom
he called before him the next morning, he had a likeness of the ap-
parition drawn ; and when the original was found, he proved to be a
man of very low degree. But the prince perceived, through the
coarseness of his appearance, the great spirit which animated this
humble man. The Yih-She preserves the whole conversation which
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took place at the first interview. If the minister be called here the
whetstone for the weapon, the rudder for the boat, the genial shower
for the grass, we feel the justness of the comparison. But the mini-
ster gives a repartee as clever as the flattering address of his majesty :
he was not merely an able spokesman ; he acted up to his principles,
carried reform according to the model of the ancient kings, and per-
ceived with pleasure, that six of the surrounding barbarian nations
were so prostrated by the transforming influence of the administration,
that they immediately sent their tribute-bearers to the Chinese court.

Though the Shang family lived so long, and reigned over the
country, the family which was driven from the throne could never
forget the insult offered to them. Even the assiduous endeavours of
an accomplished minister could not re-establish the authority ofthe laws.
At the same time, the family of Chow rose to eminence. Its origin is
very remarkable, and we relate it in the words of the Yih-She. The
consort of TE-KWUH, an emperor antecedent to YAOU, went out,
and observing a large footstep of a man, she trod into it playfully.
After a while she bore a son, and, viewing the child as very ominous,
she put it into a ravine, where horses and cows used to pass; yet
these animals carefully avoided treading upon the child. She then
exposed it in a forest; but there were great crowds of people col-
lected. She, therefore, threw it into a ditch, which soon was frozen
over; but there came birds that covered the babe with their wings.
The cruel mother seeing this, repented, took the child up, and
nourished it. When still a boy, he shewed the intelligence of an
adult; when he played, he used to plant trees, hemp, and pulse.
Having received the name of Pe'en (the rejected) by his mother, who
had exposed him, he exhibited, when grown up, great skill in agri-
culture ; and the people soon looked upon him as a pattern, as well
in the cultivation of the ground, as in the bringing in of the harvest.
He was, therefore, under YAOU, made minister of agricultural in-
dustry, and gradually rose to the dignity of a tributary prince, whose
posterity afterwards laid claim to the Chinese throne. The father of
WOO-WANG, who drove the Yin from the throne, had married LE, a
very intelligent princess. While she was pregnant with that prince
she never listened to obscene talk, nor ever uttered a bad word.
When sleeping, she always lay straight; she sat and stood erect;
in her food she never indulged a vitiated taste ; whatever was not
cut nicely, she did not eat; and even did not sit down upon a
couch which was not well arranged. Thus she brought forth a child,
whose symmetry of form, and well-balanced endowments, far sur-
passed those of common mortals. In a word, he was a perfect
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model of a Chinese automaton of etiquette—a child of CONFUCIUS'S

ideal perfection—another CYRUS, as we find him in the Cyropcedia
of XENOPHON. We should like to see a comparison between the
Persian and Chinese; and recommend to the author of such per-
formance the Yih-She, where he will find an ampler store of eulogies
than even in the mellifluous language of the western historian.

It will, after these remarks, be unnecessary to say, that Woo-
WANG never committed any error ; his wisdom was so far famed, that
the surrounding barbarians made him the arbitrator of their disputes,
and relied on his power to subdue and quell rebellion. He once
asked a nobleman of high rank, what were the principles upon which
a kingdom ought to be ruled ? The man answered, to love the nation,
and nothing else. Query, What is to love the people ? Answer,
Benefit them, and do not injure them; contribute towards their per-
fection, without ruining them ; make them to live, and to avoid their
death; give to them, and do not take away from them ; cause them
to rejoice, and do not afflict them ; render them cheerful, and do not
arouse their anger. This is the principle of ruling a kingdom. To
gain the affection of the people, it is only necessary to love them.
The prince further asked, " What is the government of a virtuous
prince?" and received for answer: " His administration is equit-
able ; his officers are not burdensome ; the duties he levies, small;
what he himself spends, is little; he does not injure the public weal
by his private interest, nor indulge the worthless, nor punish the
innocent; not guided either by his pleasure or displeasure, he con-
fers favours, or executes punishment; he considers it wrong to
raise clever men who have committed errors; in his palace, he
listens not to the talk of worthless women; in the higher ranks, he
suffers no intrigues; in the lower grades, no covert lurking to do
mischief; he does not keep minions at court with whom to squander
money; nor does he erect terraces and pleasure-grounds, to oppress
the people; nor does he encourage works of sculpture, engraving,
and gilding, in order to delight the eye and ear; the officers of
government will have no hoards amassed by corruption and extortion,
and there will be no starving people in the country. This is the way
in which an excellent prince rules over the country." WOO-WASG

said, " Excellent!"

If we commenced to cite the advice given in the Yih-She to the
princes about the burial of the dead, the time of mourning, and other
rites and ceremonies, which are all requisite to a good government,
we might be edifying, though not interesting. We can only remark,
that there is much common sense in many of the conversations, which,
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like PLATO'S dialogues, are carried on to a great length. At the
same time, there is much formality and affectation even in the rounding
of periods, and the most trivial expressions. Few French writers could
bring so many antitheses together, nor write with such measured ele-
gance, if we may thus call an artificial style. These Chinese dia-
logues are, moreover, in one or two points, very different from the
Greek. The system of the Chinese philosophers is a gross materialism,
devoid of poetical powers; their sphere of thought extends to the
visible world ; here they live, and no metaphysical subtility troubles
their head. They prefer the useful to the speculative; good govern-
ment, which, in their opinion, is the sole source of individual happi-
ness, forms the incessant theme of their discourses. Repetitions are,
therefore, very frequent, but they recur in a variety of expressions.
If any body takes the trouble of collecting the thoughts which are
expressed in so many words, he finds, that, after summing up the
total, he has had a scanty gleaning. Persons who are conversant with
the multifarious systems of philosophy in the west, consider, of course,
Chinese genius very barren; but a Chinese, if acquainted with the
numberless host of opinions protruded by the brain of western bar-
barians, would decry every thing not strictly accordant with the
sentiments of his sages as miserable nonsense. As far, however, as we
are informed, no foreigner has attempted to communicate their philo-
sophy to the Chinese; for Buddhism is a system of superstition, and
this is the only production of foreign minds which has obtained cur-
rency in China. The Greeks consulted the Chaldeans and Egyptians,
but the Chinese did not apply to any nation for instruction ; what,
therefore, they possess is original, and, as such, highly deserving our
attention.

The Chow dynasty, of which WOO-WANG was the founder, is the
golden age of Chinese history. During its reign, those philosophers
lived who became the teachers of all ages, and who are until now the
political guides of a late posterity. Every true Chinaman dwells with
delight upon those times, and recalls to his mind the golden age of
his ancestors. The minute detail of all events which occurred ; a
careful enumeration of the tributary states which then existed ; of
the wars they constantly waged ; the lives of the great ministers and
sages, who then flourished, fill more pages than the voluminous
writings of PLUTARCH.

It is one of the fundamental principles of Chinese philosophy, that
virtue is deeply implanted in the human breast: for the general cor-
ruption of manners, which prevailed during all ages, the Chinese
worthies cannot well account, but refer their followers to high anti-
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quity, when all people were virtuous. As, however, tne virtuous in-
clinations of mankind, in spite of daily experience, remain, in their
opinions, the same, it is, they say, the most easy thing in the world
to render a whole nation, though degenerated, virtuous. A prince, a
minister of state, a single individual, has only to be virtuous himself,
and the whole nation, in observing it, will become so in a moment.
The superior man moves with his virtue heaven and earth : by it he
transforms the universe, without the least exertion. He averts cala-
mities, conciliates the blessings of heaven, and becomes the arbitrator
of human destiny. But the blessings he imparts to the world are not
confined to this short span of life ; on the contrary, long after his
death, his virtue proves efficacious. CHING-WANG, the successor of
WOO-WANG, had an instance of this great truth. During one year
of his reign, storm and rain never ceased; the grain did not grow,
and the trees were thrown down. With fear the prince opened a box,
containing the records of his ancestor, and examined them. Here he
became acquainted with the profuse virtue of CHOW-KUNG. This
was the name of his uncle. He went to meet him during the night;
and, shedding tears, prevailed upon him to return to his country, from
which he had been banished by intrigue. Heaven then answered his
prayer: the grain grew, the trees stood erect, the whole empire was
re-established; and all this on account of the abounding virtue of
CHOW-KUNG., which was powerful enough to work such amazing
changes!

Yet, notwithstanding this universal excellency, mankind, they say,
still need reform. That this is a measure absolutely necessary ; but
a man must reform himself, then his family, and afterwards the state:
wherever the natural progress of this reforming system is inter-
rupted, the Chinese sages despair of success, and assert, in the face
of the whole world, that reform begins at home. Though this may
appear a great heresy, there is not one dissentient voice in the whole
Yih-She, or even a hint at reversing this order of reform.

According to the institutes of the Chow dynasty, the sovereign is
ford spiritual and temporal of the empire. He has the power not
only of appointing governors to the various functions of the empire,
but also to regulate the ritual — in other words, the national religion.
As Heaven's vicegerent he naturally possesses unlimited power, and
ranks above many of the minor deities who have only a local sway.
Every idol which his majesty sanctions, every hero he canonises,
becomes, from that moment, an object of adoration to the people;
but he may, also, degrade those who were exalted, abolish the sacri-
fices which were formerly offered to them, and entirely interdict the

VOL. III . V
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worship. The power of the Chinese monarch, therefore, extends into
the spiritual world; and it is really a pity that he has no means of
informing himself whether his commands, addressed to one or other
of these ethereal beings, have been obeyed or not. Of one thing,
however, he is certain, and this is surely a great consolation, that all
his orders, whether directed to hades, or the inhabitants of this world,
ought to be implicitly obeyed ; and, being sure of this, he hesitates
not to note down upon his records that they have been obeyed. His
imperial majesty is most liberal with the canonisation patent; and
never scruples, if a handsome sum is paid down, to confer honours
upon the dead, and to raise them up one, two, perhaps ten degrees,
according to the amount of the fee. All, moreover, is so excellently
regulated, that every reference can be given in the imperial red-book,
as far as the rank of the deceased is concerned.

As there are so many rites, the observance of which is absolutely
necessary for the maintenance of the state, the Chow sovereigns were
also the grand masters of ceremony. These are so numerous, that
they occupy a good deal of study and exhaust the mind ; yet their
being arranged in regular order, and classified with admirable skill,
leaves to the performer only some difficulties, and greatly facilitates the
duties of the grand-master. Happy were the Chinese monarchs who
could train their subjects like machines, control every step, rectify the
gait, direct the motions, and make a puppet even out of the very soul
of man ! No Prussian serjeant could ever, in the least degree, equal
this imperial master when he drills the recruits ; yet the Chinese auto-
crat has the mortification to find out that the ponderous code of rites
is mostly a dead letter, whilst a drill-serjeant does not utter his com-
mands in vain.

After much dry detail about bowing and prostrating, burying
and marrying, the author of the Yih-She has inserted several popular
odes or songs, which are descriptive of the manners and the political
state of the country. The generally received opinion that the first
literature of a nation is poetry, is not found to be applicable to the
Chinese. It is true, the poetry which has been preserved is of very
ancient date, yet if the words were a little altered it would be nothing
but prose. There is no flight of thought, no bold conception, no
dazzling imagination, but homely herbs, and spring, with its willows
and flowers, all blossoming and laughing, whilst the tall, reclin-
ing bamboo nods his assent to this checkered group. In the mean
while the superior, man, steals along under the fluttering of birds,
where the field-rat walks in solitude; below him are the rushes,
above him the bamboo; he rests himself, and falls into a slumber,
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and naturally dreams, but the interpretation of the dream is more
wonderful than the dream itself. A gentle shepherd enumerates
speedily afterwards the number of herds of bleating cattle under his
charge, who have an equal share of sleep and dreams. But the prince
raises his eyes to the galaxy in the heavens, and bewails the cala-
mities, rebellion, mortality, and starvation, with which heaven has
afflicted his people. Reflecting upon the miserable state of the
country, he clearly perceives that the wrath of heaven has fallen upon
the nation, because the sacrifices to the various deities were neglected,
and that even SHANG-TE, the supreme emperor, was offended. In
awful suspense he awaits the decree, and it is like the crush *of a
thunder-clap which resounds in his ear; but, whilst looking up to
heaven, he sheds tears, and his mind is pacified. The latter part of
the song was probably sung at the sacrifices, or during the processions
on solemn occasions. But his solemn addresses are not confined to
a single object of adoration; no! ancestors, penates, and deities of
various description, share in the invocation.

Many of these odes are difficult to be understood, because they
refer to some remarkable event of which the history is now lost;
authors introduce us into the domestic life of the Chinese, which,
notwithstanding the great lapse of time, is still nearly the same.
When we now consider that these odes were composed by a contem-
porary of Homer, we must admire their simplicity, and only regret
that they are too brief, and leave a great deal to be guessed at. It
is, however, extraordinary, that there is scarcely any thing about feats
of valour, conquest, a gloriously won battle, a defence of the liberties
of the nation. These things have no charms for the Chinese; they
only praise the hero who wages war in order to pacify the world and
to punish the wicked; and even he is not much the object of eulogy
from authors, if he exhibit no wisdom in his administration. We
have neither epic poems nor didactic poetry. Chinese genius delights
in abrupt verses.

In China a man is not born a poet, but raises himself to inspiration
by close study; and thus it happens that little boys begin to rhyme as
soon as they can tolerably compose a few lines in prose. However,
it ought to be remarked, that there is little difference between Chinese
prose and verse ; the former, if well-written, must have the rhythmus
and cadence which almost resembles the feet of blank verse. Yet it
is by no means a neglected part of literature; there have' been real
poets who copied nature, but they laboured under very great disad-
vantages. Originality is, with us, a quality which every true poet must
possess ; with the Chinese, on the contrary, every standard rhymer has
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his Gradus adParnassum, from which he must choose his expressions,
in order to please, or even to claim the poetical laurels. The ancients
have wisely provided for posterity even in poetical diction, and whoever
has learnt the most by heart naturally succeeds the best. After all,
the poets in the celestial empire might greatly profit by applying some
of the poetical rules of western barbarians to their own compositions.

The feudal system, which had existed in China from the very
foundation of the empire, was sanctioned by WAN-WANG, who dis-
tributed the country amongst his own family, and the descendants of
the former dynasties. These princes, however, like those of the Ger-
manic body, made themselves independent, and henceforth continual
war and bloodshed, raised by their ambition, filled the country.
But whilst many generals obtained laurels in these civil wars, there
were, also, men whose sole object it was to re-establish peace, and
who travelled about to dissuade the tributary princes from indulging
any longer in their passions. The Yih-She faithfully records their
arguments ; the sentiments, though often theoretical, are noble; but
the effect produced was slight. To revenge injuries, to regain what
had been lost, to acquire new territory, to oppress others,— all this
engrossed the minds of the petty rulers, and made them impenetrable
to admonition. Yet the Chinese sages constantly aim at curbing the
passions and subjecting them to reason.

KWAN-TSZE, a philosopher and statesman of those times, was
requested, when at the court of Tse, to explain the nature of a
pastoral government. He who wishes to act like the shepherd of his
people, he said, must lay up stores in the four seasons. If a country
is rich in goods, foreigners will repair to that country. A small country
thus rising will attach the people to the soil. When the magazines
are full they will attend to the rules of etiquette. Well provided with
food and raiment, they will guard their honour and avoid disgrace.
If the superiors pay respect to the institutions of the country, the
relationship between mankind will be firmly established. Promote
decorum, justice, integrity, and modesty, and the royal law will be
effective. Be careful in framing the criminal code to reduce the
punishments; and cause the statutes of the realm to be obeyed by
operating upon the public spirit; and, in order to make the people
docile, you have to inculcate the worship of demons, gods, and
deities, hills and rivers.

The Chinese philosophers preferred the court to any other abode.
If they had a number of followers, they either requested the prince to
pay them a salary, or to place them in office. Thus the maintenance
of our celebrated philosophers was a heavy burden, and whilst they
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taught the prince how to rule the nation by virtue and virtue alone,
they emptied his coffers.

Their discourses were not confined to the principles of liberty :
they never dreamed that monarchy or even despotism was hurt-
ful to a country ; but they put the weal and wo of millions into the
hand of a single individual, and taught him to follow the principles of
justice, to love and cherish with paternal tenderness the whole nation,
and to watch their interest whilst sacrificing his own. We do not
suppose that they themselves could find any better form of government
than that of a family upon a large scale ; the means to establish this
was implicit obedience on the side of the children, and patriarchal
kindness and dignity on the other. As far as the theory, there is
nothing more natural, amiable, and appropriate; but, when it is
found, on trial, that the qualifications, which are the sine qud non of
success in giving strength to such -a patriarchal government, are
wanting in the ruler as well as the subject, patriarchal affection de-
generates into tyranny, and filial love into slavish fear. The states-
men who promulgated these principles often assured the princes, that,
having fully adopted them, it would be as easy to rule the empire as
to turn the finger in the palm of the hand ; but they were unable
to establish this bold assertion by facts ; hence the disrepute into
which they often fell, and the desire of that corrupt age to continue
in the old crooked way, and to shut the ear against all exhortations.

Execrable as the murder of a prince by the hands of his subjects
is, there are instances of this kind in Chinese history; and the sages
often refer to them, in order to strike terror into their stubborn pupils.
In some passages this sacrilegious and nefarious act is even palliated,
under the plea that it was perpetrated in the hope of stopping the effu-
sion of blood, by delivering one crowned head to capital punishment.
That this is treading on very slippery ground, and opening the door
to assassination is self-evident, and no fine-spun sophism can coun-
teract the horror felt in reading of such infernal acts.

We are by no means to wonder that the Yih-She dedicates so
many pages to that prince of literature, CONFUCIUS. His slightest
words and actions are represented with a dignity due to the founder
of every useful institution in China. A whole volume contains his
Memorabilia, which strongly remind us of XENOPHON'S work upon
SOCRATES. The contents, however, bear little resemblance to each
other. CONFUCIUS shines as the counsellor of princes. His disciples
receive instructions in political economy, and in all the branches of
science, which, according to Chinese notions, form the minister of
state. They are almost all candidates for office, eager to prove, by
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their administration, that they had fully imbibed the doctrines of the
sage. CONFUCIUS, like most wise men, made little progress amongst
his contemporaries; but his long-lived fame far exceeds that of any
other philosopher. Whilst the works of other sages are either buried
in oblivion, or studied by few scholars, his writings have been, and
are still, read by millions, recited by all classes and ranks, and con-
sidered as infallible by the third part of the human race. What would
the Greeks have given to acquire such lasting renown! The few
individuals who followed the precepts of their immortal teachers, did
homage to their memory ; but the bulk of the nation never reduced
philosophical opinions into practice. They were forgotten and dis-
carded, and other systems equally ephemeral rose upon their ruins.
CONFUCIUS, however, has continued an object of the deepest venera-
tion ; his doctrines are looked upon as the standard of actions, as the
law by which both the nation and government are to be guided. If
we inquire into the reason of this extraordinary circumstance, we shall
find, that there never rose one Chinese who had either the wish or
talent to supplant KUNG-FOO-TSZE. Every accomplished scholar who
had sufficient penetration to perceive the defects of the idol of his
countrymen, thought it far more advisable to honour him as his
master, and to add, as a commentator, to his celebrity, than to esta-
blish a system of his own. MANG-TSZE (MENTCIUS), who lived only
two centuries after the sage, is a remarkable instance. Though gifted
with a mind superior to that of his predecessor, he only expatiated
upon the principles of the prince of letters, whilst he contributed
greatly to extend the range of thought and moral observations. Many
sages joined in the praises; the"first literary characters followed the
beaten track; and the authority of KUNG-FOO-TSZE was established
beyond contradiction. From that moment it would have been dan-
gerous to attempt improvement by obtruding other, opinions upon
the people. Yet, notwithstanding these uniform endeavours to fight
under one master, and to promote one's own interest by spreading his
renown, the tenets of the Confucian creed could not have maintained
their sway, if they had not been so well adapted to the character of the
Chinese nation. There is a practical tendency in all his sayings; a
plausible originality and depth of thought; his maxims are venerable,
because the ancients once lived happy by following them. They are,
besides, no new-fangled opinions, but the wisest men professed and
were actuated by the same. Thus did antiquity, as well as coincidence
of opinion, point them out as the only true principles, a deviation
from which must lead to error. In spite, however, of all these advan-
tages, their celebrity would only have remained partial, if government,



REV. C. GUTZLAFF's REMARKS ON THE YIH-SHE. 285

highly interested in maintaining them, had not adopted direct mea-
sures to inculcate their study. In other countries a philosopher,
however learned in abstruse science, however versed in metaphysical
speculations, is commonly a poor man ; in China, on the contrary, an
intimate acquaintance with the Confucian system is almost the only
way to honours and emoluments. The great reward held out to the
successful student is the most powerful stimulant to exertion; and as
self-interest might suffer by not adhering to the sage, nobody hesitates
one moment whether he shall declare himself a votary and worship-
per of his sentiments, or lead the life of a poor and despised mortal
as an independent dissenter.

The compiler of the Yih-She, however, is not so bigotted as to
omit the opinions of a contemporary of KUNG-FOO-TSZE, though they
little accord with each other. A whole book records the reveries of
LAOU-KEUN, the founder of the Taou. sect. This Taou, reason or prin-
ciple, is an indefinable something of which he supposed himself to per-
ceive the existence, but was unable to find out its nature; but it is
independent of matter, imperceptible to the senses, and penetrating all
the recesses of the universe. Heaven and earth could not exist with-
out the Taou ; neither sun, moon, nor stars, give their light; even the
rains and dews could not fructify the soil; the Taou alone can give
increase. It has been thought that LAOU, whilst speaking in this
manner, was dwelling upon the unknown God; we believe he felt
the power, but this feeling remained inexplicable; hence the many
confused expressions and contradictions we meet with in his writings.
Anxious to give his abtruse reasonings a practical tendency, he ap-
plies the principles of his system to the administration of govern-
ment, but the application is very lame and generally far-fetched.
His endeavours to prolong life to an indefinite space appear to have
been always frustrated, for people died notwithstanding the precau-
tion taken according to the rules of longevity. Much that his
followers found in his book was the work of their own imagination.
The idolatry they advocate is as gross as that of Buddhism ; their
recommendation of a retired life, in order to arrive at perfection and
obtain immortality, has found few followers, for the Chinese do not value
a contemplative life; and, as the alchemy which LAOU-KEUN is said
to have instituted only impoverishes the adept, the gain-seeking Chinese
find little to admire in Taouism. His doctrines are disregarded and
little known ; and this Platonic-Chinese school has fallen into disre-
pute. It is the mysticism of Paganism, and too refined to be intel-
ligible to the common people.

The compiler of the Yih-She having complained about the abstruse



286 REV. C. GUTZLAFF's REMARKS ON THE VIH-SHE.

doctrines of the Taou sect and consigned them to contempt, dwells
with delight upon the words and actions of CONFUCIUS'S disciples, of
whom there were a great many. Most of them rose to high offices,
as their master had foretold, and exemplified more or less his maxims.
The two volumes which treat about them are, perhaps, the most in-
structive and interesting of the whole. How various soever their
talents and inclinations, they were all warmly attached to their
master, and vied with each other to render his name illustrious. The
school never died, but often fell under the wrath of weak princes, who
preferred either Buddhism or Taouism to the Confucian principles,
and occasionally persecuted the learned sect. They have frequently
been accused of heartless indifference and pride, an imputation which
is too true amongst their late posterity to admit of any refutation.

We cannot here enter upon the works of the Shih-tsze, or Ten
Philosophers, who, more or less, advocated the Confucian principles.
They, also, lived in the golden age of Chinese literature, but wrote
more independently than later authors. This we defer to a more
convenient opportunity, and to an ampler disquisition. The Yih-She
recounts their opinions with the minuteness of a critic, and leaves it
to the judgment of the reader either to accept of, or to reject, their
profound cogitations.

When the compiler has walked through the whole field of litera-
ture, he suddenly stops at the reign of CHE-HWANG-TE, the founder
of the TSIN dynasty, that enemy of learning and opposer of the Con-
fucian system. He has performed his task ; one great period of
Chinese literature is passed, and a new generation rises at the acces-
sion of the HAN family to the throne. After some further notices
upon music, geography, astronomy, such as they were in ancient
times, he gives a definition of names and things, which all contribute
to illustrate ancient history. Thus fifty volumes are filled with various
matter, which we do not hesitate to pronounce the quintessence of
Chinese literature.

We have only given a cursory view of a book which we hope will
be very soon known in Europe. In our humble opinion, no collection
is so well calculated to initiate a foreign reader in the very spirit of
Chinese literature, as the Yih-She : both for style, arrangement, and
perspicuity, it has few equals ; and though it would not be acceptable
in a translation, extracts, made with judgment, might not only be
pleasing, but also instructive.


